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STUDIA UBB THEOL. CATH. LAT., LXI, 1, 2016, P. 542
(Recommended citation)

SCRUTINIZING THE SABBATH COMMANDMENTS IN
THE BOOK OF EZEKIEL

OTTILIA LUKACS'

Abstract. This paper examines the thematic and literary correspondences
between the Sabbath references (locutions) in the Book of Ezekiel and
those attested in the Pentateuch. The analysis focuses on the literary and
redaction techniques used to interpret, integrate and re-contextualize the
Sabbath locutions into the new textual environment. I argue that the
application of the Sabbath commandment was part of Ezekiel’s strategy to
tackle the exile and to shape the identity of the exiles.

Keywords: Sabbath-commandment, Exodus, Holiness Code, Ezekiel,
locution, accusation, redaction technique

This paper scrutinizes the literary and thematic relationship between the
Sabbath commandments attested in the Pentateuch,” particularly Ex 31,13b and
Lev 19,3b.30a; 26,2 and the Sabbath references in Ezekiel, especially
20,12.13.16.20.21.24; 22,8.26; 23,38; 44,24. There are undeniable literary links
between Ex 31,13b and Ez 20,12 on the one hand, as well as Ex 31,13b and Lev
19,3b.30a; 26,2 on the other. Furthermore, we can identify important connections
of vocabulary and theme between Lev 19,3.30; 26,2 and Ez 20; 22; 23; 48. This
paper explores in detail the literary relationship between these passages.

In my analysis, | draw on the work and methodology of Michael A.
Lyons.” Lyons investigated Ezekiel’s use of the earlier legal material, the so-
called Holiness Code (hereafter H) and the techniques used to incorporate certain
locutions from H into his own work (in terms of mechanics and strategies).
Lyons developed two sets of criteria to determine the direction of the literary
relationship between H and Ezekiel’ and to describe the nature of these shared
locutions, i.e. to decide whether they are used by coincidence or purposefully.®

' Katholieke Universiteit Leuven, Faculteit Theologie en Religiewetenschappen, email:

lukacsottis@yahoo.com.

In my research on the topic I have identified the following Sabbath commandments: Ex
23,12; 34,21, 20,8-11; 31,12-17; Ex 35,2-3; Lev 19,3b.30a; 23,3; 26,2; Dt 5,12-15.

Michael A. LYONS, From Law to Prophecy: Ezekiel’s Use of the Holiness Code, New
York, London: T&T Clark, 2009.

LYONS, Law, 8-10.
> LYONS, Law, 59-67.
® Lyons, Law, 67-75.
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Lyons’ work is all the more relevant to the present discussion as he has addressed
the literary relationship between H and Ezekiel. Here I study the literary
correspondences between Ez 20; 22; 23, 44, Ex 31,13b, and Lev 19,3b.30a; 26,2
(= H)’ based on the criteria established by Lyons.

In what concerns my premises, two main points are of interest. First of all,
there are two identifiable patterns of the Sabbath commandments in the Penta-
teuch: a long form that I call core commandment, found in Ex 34,21; 23,12; 20,8-
11; Dt 5,12-15; Lev 23,3; Ex 35,2-3; 31,12-17, and a short one, which occurs
mainly in Lev: Lev 19,3b.30a; 26,2 (Ex 31,13b is another example). Second, the
analysis of the literary layers of each Sabbath commandment shows that Ex
31,12-17 is in fact a collection of Sabbath commandments, which also incor-
porates the shorter form of the Sabbath commandment known from Lev. Ex
31,12-17 exhibits literary connections not only with Lev (H) but also with the
book of Ez. Therefore, I shall analyze the literary relationship between the
Sabbath references in Ezekiel and the short form of the Sabbath commandment in
Ex 31,12-17 and in Lev 19,3.30; 26,2 (H). As Ezekiel includes the shorter form
of the Sabbath commandment, the following questions come to the fore: does
Ezekiel 20,12 rely on Ex 31,13 or vice versa? Or does Ezekiel 20 rely on H and
on Ex 31? Or does Ex 31 rely on Ez 20 and H? In this regard, I shall firstly
examine the relationship between H and Ex 31,13b, than analyze the shared
passages of H and Ez. At the end of the analysis of Ez 20, the relationship
between Ez 20 and Ex 31,12-17 will also be tackled.

Ex 31,12-17 and the Holiness Code

Lev 19.3b Lev 19,30a Lev 26,2 Ex 31,13b
NN AN X VR nnav-nyR NN2YNY VYR NNWNR TR
AR "NNaY-NR) YR YR 021’21 °P2 X7 NiX 0D
D7 M I TR W IRTA W 2= R
AT O MM I | DWTRR MM O 02 NYT?
You shall each My Sabbaths you My Sabbaths you Surely, you shall keep/
revere his mother | shall keep / observe, | shall keep/observe, | observe my Sabbaths,
and his father; for it is a sign between
and you shall keep | and revere/venerate and revere/venerate | me and you throughout
/ observe my my sanctuary: my sanctuary: your generations to be
Sabbaths: known that I am the
I am the LORD [ am the LORD. I am the LORD. Lord who sanctifies
your God. you.

7

Risa LEVITT KOHN assigns these passages to the Priestly layer (A New Heart and A New

Soul: Ezekiel, the Exile, and the Torah, Sheffield: Academic Press, 2002, 49-50).
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This comparison shows that Lev 19,3.30; 26,2 and Ex 31,13 represent the
so-called shorter form of the Sabbath commandments, 17%n *nn2w-nX. To use
the terms of Lyons, this shorter form can be called a locution. As noted above, Ex
31,13 is part of the larger collection of Sabbath commandments in Ex 31,12-17, a
collection that has literary connections with the H.

In what follows, I will apply the two sets of criteria developed by Lyons
(exploring directionality and purposeful use)® to the above-mentioned Sabbath
locutions. In the case of Ex 31,12-17 and H, of the first set of criteria (designed
for determine directionality)’ I have identified the following: (1) modification;
(2) interpretative expansion, and (3) splitting and recombination of elements.

a. Modification

Ex 31,12-17 is a collection of Sabbath commandments. The endeavour of
the scribe to present a fully elaborated Sabbath commandment on the basis of the
existing ones is detectable through the applied techniques, such as the combined
reference to the two patterns of the Sabbath commandment, which does not occur
elsewhere in the Pentateuch. On the basis of Lev 19,3.30; 26,2, we can assume
that the shorter form of the Sabbath commandment has been used and reused in
the context of Ex 31,13b in a modified way. The first sign of the modification can
be the fact that Ex 31,13 does not mention neither the commandment concerning
the parents nor that referring to the sanctuary, although they are obviously part of
the verses in Lev. This might suggest that the scribe of Ex 31 was interested only
in a form that would fit into the frame of his general endeavour to create an
elaborated Sabbath commandment.

The motivation found in the Levitical passages ([22°172X] 77 °IX) occurs in
Ex 31,13, though it seems to be expanded with the participle of the verb w7p
(@xw7pn). This participle fits perfectly into the ideological tendency of Ex 31,12-
17. Consequently, it might be considered as a second example of modification.

Lyons’ assumption holds true for these modifications: the borrowed
material (Sabbath locution) is in line with the distinctive ideas present in the new
context (the collection of Sabbath commandments).'

® LyoONS, Law, 59-75.

LyONS lists the following criteria under this heading: (1) modification; (2) incongruity;
(3) conceptual dependence; (4) interpretative expansion; (5) conflation; and (6) splitting
and recombination of elements.

1 Lyons, Law, 61-62.
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b. Interpretative expansion

The participle 02%7pn can be considered as an example of interpretative
expansion, all the more so as it seemingly comes from the same conceptual
framework of H."' The participle 0ow7pn with the pronominal suffix in the 2™
person masc. pl., apart from Ex 31,13 is attested exclusively in H (Lev 20,8;
21,8; 22,32). Furthermore, 03°n772 02°1°21 °2°2 X317 MR * (v. 13¢) can also be seen
as an interpretative expansion since it does not occur in H, and it goes in line with
Ex 31,16-17, described as the fourth commandment of the collection.

c. Splitting and Recombination of Elements

In Lev, the Sabbath commandment is followed directly by its motivation
(3% [02°79R] M), whereas Ex 31,13b has an explanatory expansion inserted
between the two elements (v. 13¢). The expanded motivation, nevertheless,
occupies the same position and the same function in its new context.'?

Against this background, we can assume that there is an obvious literary
dependence between the shorter forms of the Sabbath commandments attested in
H and the Sabbath commandment in Ex 31,13b. The shorter form of the Sabbath
commandment or the Sabbath locution most likely comes from the H tradition
and was incorporated into Ex 31,12-17. The “speech formula” that opens the
entire collection of commandments in Ex 31,128 qwn=5x min> 2K, serves the
better integration of the Sabbath locution into the collection in Ex 31,12-17." As
Lyons points out, the introductory speech formula is a characteristic feature of
the laws in H. As a consequence, there is literary connection not only between Ex
31,13b and Lev 19,3b.30a; 26,2 (H), but also between Ex 31,12-13 and the entire
H. Furthermore, in my opinion Ex 31,13b is a commandment created on the basis
of the shorter form of the Sabbath commandment in H and of the covenantal
traditions handed down in Gen 9 (Noah) and Gen 17 (Abraham).'*

LYONS, Law, 66. Here he relies on David CARR who argued that expansion can be used
as criterion for determining directionality; “Method in Determination of Direction of
Dependence: An Empirical Test of Criteria Applied to Ex 34,11-26 and Its Parallels,” in
Matthias Kockert, Erhard Blum (eds.), Gottes Volk am Sinai. Untersuchungen zu Ex 32-
34 und Dtn 9-10, Giitersloh: Chr. Kaiser, Giitersloher Verlagshaus, 2001, 107-140.

LYONS, Law, 67. Lyons takes over this criterion from Benjamin SOMMER, A Prophet
Reads Scripture: Allusion in Isaiah 40-66, Stanford: Stanford University Press, 1998.

See further LYONS, Law, 16.

Similar strategies and ideological endeavour are also found in Ex 31,16-17.
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In what follows, I will check the second set of criteria (for determining
purposeful use). Of Lyons’ four criteria'® two, the awareness of context and the
interaction with the source text are fulfilled.

d. Awareness of Context

Three possible factors indicate the awareness of the context and the inter-
pretative use.'® First, in the entire Pentateuch this short form of the Sabbath
commandment is attested only in H and Ex 31,13b. Second, as mentioned
already, the speech formula typical to H is also attested in Ex 31,12."” Third, the
expanded motivation at the end of v. 13b draws again on H. The scribe / redactor
of Ex 31,12-17 was most likely aware not only of the immediate context of the
Sabbath commandment that he reused but also of its larger context in H.

e. Interaction with the Source Text

The locutions i *1x% and 079X 797 "X are typical to H.'® Hence, it would
not be sufficient to deduce the literary dependence of Ex 31,12-17 on H solely on
the basis of these two locutions. Nevertheless, as already mentioned, these
locutions are not simply used, but also expanded based on the larger context in H,
e.g., with the participle np7woa. Furthermore, the number of the occurrences of
this short form of the Sabbath commandment is rather limited in Lev (19,3b;
19,30a; 26,2), moreover, the last two agree verbatim. Thus, we can assume that
there is a purposeful use of the Sabbath commandment in Ex 31,13b.

To sum up, three criteria have indicated the direction of dependence bet-
ween H and Ex 31,13b. Further, two of the criteria that define the purposeful use
of the source text worked in the case of the Sabbath locutions. This confirms my
suggestion that the Sabbath commandment in Ex 31,12-17 is a collection of
commandments. This also means that Ex 31,13b draws on Lev 19,3.30; 26,2.

Lyons includes the following criteria into this collection: (1) frequency and distribution
of locutions; (2) awareness of context; (3) availability of options; (4) interaction with
the source text.

For this criterion Lyons draws on Richard L. SCHULTZ, The Search for Quotation:
Verbal Parallels in the Prophets (JSOT SS 180), Sheffield: Academic Press, 1999, 224.
It is noteworthy that Schultz adds the interpretative use to the simple awareness.

LYONS, Law, 71.
LYONS, Law, 73.
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Ezekiel and the Holiness Code

According to a number of scholars H is dependent on Ezekiel,' while

others hold the opposite opinion,?’ and a third group of authors argues that both
Ez and H drew on the same body of laws.?' The unity of Ez 20, which has
highest number of references to the Sabbath is debated. Those who argue for the
unity of the chapter consider that the Sabbath references originate from a priestly
redactor who quoted Ex 31,13.2 On the contrary, others maintain that vv. 4-26
form an independent unit (oracle) within the chapter, and consequently the
Sabbath accusation finds its place in vv. 4-26 perfectly.” It is beyond the scope

20

21

22

23

10

Walther ZIMMERLI, Ezekiel 1: A Commentary on the Book of the Prophet Ezekiel,
Philadelphia: Fortress Press, 1983, 52. Zimmerli holds a rather complex view: on the
one hand, he assumes that the legal material in Ez was influenced by the earliest (pre-P)
form of H (specifically Lev 17, 18, 20), but on the other hand Ez’s prophecies
influenced the development of later parts of H (especially Lev 26).

LYONS, Law, 146—148; Rainer ALBERTZ, Israel in Exile: The History and Literature of
the Sixth Century B.C.E. (tr. David Green), Atlanta, GA: SBL, 2003, 347; Moshe
GREENBERG, “The Design and Themes of Ezekiel’s Program and Restoration,” Int 38
(1984) 181-208; Ka Leung WONG, The Idea of Retribution in the Book of Ezekiel (VT
Sup LXXXVII), Leiden-Boston-Koln: Brill, 2001, 117-119; LEVITT KOHN, A New
Heart and New Soul, 117. Wong argues that the covenant plays a special role in
Ezekiel’s idea of retribution. Moreover, this idea draws on Lev 26 since it follows the
language of curses and blessings found in the framework of the covenant.

Michael D. COOGAN, The Old Testament: A Historical and Literary Introduction to the
Hebrew Scriptures, Oxford-New York: Oxford University Press, 2006, 393.

See e.g. Walther EICHRODT, “Der Sabbat bei Hesekiel: Ein Beitrag zur Nachgeschichte
des Prophetentextes” in Heinrich Grof3, Hubert Junker, Franz MuBiner (eds.), Lex tua
veritas: Festschrift fiir Hubert Junker zur Vollendung des siebzigsten Lebensjahres am
8. August 1961, dargeboten von Kollegen, Freunden und Schiilern, Trier: Paulinus,
1961, 65-74 (71); Henning Gr. REVENTLOW, Wdichter iiber Israel, Ezechiel und seine
Tradition (BZAW LXXXII), Berlin: A. Tépelmann, 1962.

Johan LUST, Traditie, Redactie en Kerygma bij Ezekiel: Een Analyse van Ez., XX, 1-26,
Brussel: Paleis der Academién, 1969, 127; ID., Ezéchiel, XX, 4-26: Une Parodie de
I’histoire religieuse d’Israél, Extrait des Ephemerides Theologicae Lovanienses XLIII,
fasc. 3-4, Gembloux: Ed. J. Duculot, 1967, 507—508. See also ALBERTZ, Israel in Exile,
365-367. He argues for the division of the chapter and admits a similar structure: Ez
20,5-26 includes the history of the exodus generation, while Ez 20,27-44 that of the
exilic generation. WONG distinguishes subunits defined as vv. 1-31 and 32-44 (Retri-
bution, 66). See also Franz SEDLMEIER, Studien zu Komposition und Theologie von
Ezechiel 20 (SBB 21), Stuttgart: Katholisches Bibelwerk, 1990, 136. ZIMMERLI con-
siders Ez 20 a “self-contained unit” and assumes that the basic prophecy is found in vv.
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of this paper to decide this debate, therefore I limit myself to those verses which
are relevant for my investigation, as they contain the reference to the Sabbath: Ez
20,12.13.16.20.21.24; 22,8.26; 23,38; 44,24.

One may question the legitimacy of this selection since there are other
passages in Ezekiel which mention the naw. A closer look, however, reveals
immediately that we encounter two different forms of reference to the Sabbath in
Ez. The first includes the selected references to the Sabbath locutions or the
shorter form based on H, i.e., *mnaw-nx (plural + 1% person sg. pronominal
suffix). The second form, though very similar to the first one, has two distinctive
features: the pronominal suffix in the 1* person sg. does not occur (Mnaw’), and
the Sabbath is mentioned with the new moon: mnawa owna (45,17) and
owTn Mmnawa (46,1.3). This type of reference occurs only three times in Ez
(45,17, 46,3)24, although it is also attested elsewhere.’ In my view, the reference
to the Sabbaths together with the new moons represents a different tradition,
which requires a separate study. Here, it is enough to keep in mind that the
Sabbath is mentioned altogether fifteen times in Ez: ten times as a Sabbath
locution,? three together with the new moons®’ and twice as simply the Sabbath
day (Cnawn on).*®

Lyons’ view that the compositional and redaction levels of the book of
Ezekiel draw on the Holiness Code is well argued and convincing.” This
perspective is confirmed by the references to the Sabbath commandment,
although Lyons does not include them into the group of H locutions used by
Ezekiel, except for 22,8 and 23,38. He assumes merely that the reference *ninaw

5-26. He ascribes vv. 1-31 to the prophet and vv. 32-44 to the later redactor (Ezekiel 1,

404-405).

Ez 46,1 prescribes the same provisions concerning the gate of the inner court on the

Sabbath days and on the days of the new moon.

2 Four times in Chronicles (1 Chr 23,31; 2 Chr 2,3; 8,13; 31,3), with an additional
reference to the Sabbath in 2 Chr 36,21, which is an explicit reference to Jer 25,11;
29,10 and Lev 26,34-36.43), once in Nehemiah (10,34), twice in Isaiah (1,13; 66,23),
once in Hosea (13,2) and once in Amos (8,5). Some passages mention the Sabbath with
the new moon, both in singular: 2 Kgs 4,23; Isa 66,23; Hos 2,14; Am 8,5, and Ez 46,1.4
(in a larger section that deals with the offerings during the festivals). In these passages
too, the importance of these festivals is obvious.

% Ez20,12.13.16.20.21.24; 22,8.26; 23,38; 44,24

77 Ez45,17,46,1.3.

% Ez46,4.12.

* LYONS, Law, 8-9, 14, 146-156, 157—161.

24

11
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“may reflect the priestly terminology or the use of H’s idiom in a general way.”*

Contrary to Lyons, however, I argue that the Sabbath passages in Ezekiel exhibit
literary connections to H. I would reiterate the observations made hitherto.
Firstly, the shorter form of the Sabbath commandment or the Sabbath locution
ostensibly derives from H (and it does not occur in the other Priestly layers of the
Pentateuch). Secondly, this locution was reused and expanded in Ex 31,13b,
which shows evident literary connections with Ez 20,12.20. Thirdly, the noun
naw with the pronominal suffix in the 1% person sg. requires a more in-depth
study before we accept it as a priestly idiom, as Lyons does. Fourthly, this sort of
reference is not the only example that occurs in Ez, i.e. the book has two forms of
the Sabbath references. Finally, given the fact that the majority of the occurrences
are found in Ez 20, this chapter requires more attention.

I start therefore with the Sabbath references in Ez 20 and their literary con-
nections with Ex 31,13b and H. I then examine Ez 22,8 and 22,6, paying special
attention to the structure of Ez 22. I finally discuss Ez 23,38 and Ez 44,24.

Ez 20 and the Holiness Code

A closer examination of the immediate contexts of the Sabbath locutions in
Ez 20,4-26 reveals two parallel units: Ez 20,10-17 and 20,18-26.>' In each God
recalls one segment of Israel’s history in the wilderness. The entire passage
presents God’s troubled relation with the two wilderness generations. The
parallel sections include the verses which are relevant to the present discussion:

Ez 20,10-17 = First generation Ez 20,18-26 = Second generation
v. 11: God gives His v. 19: God ordains that His
a. statutes a. statutes be followed
b. ordinances b. ordinances be observed carefully
v.12: c. Sabbaths v.20: c. Sabbaths be hallowed
v. 13: Israel’s rebellion v. 21: Israel’s rebellion
a. not following the statutes a. not following the statutes
b. rejecting the ordinances b. not observing carefully the
c. profaning the Sabbaths ordinances

c. profaning the Sabbaths

3% Lyons, Law, 170.

For a more detailed structural analysis of Ez 20,4-26 see LUST, Traditie, 104—112; ID.,
Ezéchiel, 496-502. Lust divides the whole unit into four stanzas and identifies four
elements in each stanza. See also SEDLMEIER, Studien, 212ff.

12

31
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v. 16: repeated acts of rebellion v. 24: repeated acts of rebellion
a. rejecting the ordinances a. not observing the ordinances
b. not following the statutes 1 b. not following the statutes I
c. profaning the Sabbaths c. profaning the Sabbaths
d. following the idols d. following the idols of the ancestors

God stipulates three conditions regarding the relationship with His people:
rejecting / turning away from the Egyptian idols (v. 7), following the divine ordi-
nances and statutes (vv. 11 & 19), and consecrating / hallowing the Sabbaths (vv.
12 & 20). These crucial conditions define in fact the covenant. Both generations
committed the same offenses against this relationship. Sins are described twice — in
v. 13 par. v. 21 and v. 16 par. v. 24. The ways of rejecting the statutes and
ordinances and profaning the Sabbath by following the idols are mentioned ex-
plicitly only the second time. Interestingly, idolatry is presented as explanation
only in v. 16, being introduced by the conjunction *2. In v. 24, idolatry is presented
as the fourth offense, as it is introduced by the conjunction 1. In spite of this
difference, in both cases idolatry may be seen as an explanation, due to the parallel
construction and the rhythm that describes the rebellion of both generations.
Although I do not enter into the discussion concerning idols and idolatry, it is
important to highlight the unique combination of the statutes and ordinances with
the Sabbath, and the different role they receive in Ez 20. The Sabbath is mentioned
together with the statutes and ordinances, but it receives a special status, as it is
mentioned by name.*”> Therefore, the Sabbath belongs to a different category
because (1) it is given separately in the wilderness, (2) it is referred as one law that
should be consecrated over against the statutes and ordinances which should either
be followed or observed, (3) it is the one which is profaned distinctly, as opposed
to the statutes and ordinances, which are either rejected or not followed. In other
words, the Sabbath is defined according to the holy-profane dichotomy.

As each reference to the Sabbath has a counterpart in Ez 20, I present the
parallel verses together in what follows.

Ez20,12.20 and Ex 31,13b

Ex3LIb gurely, you shall keep my Sabbaths, for she [it] is a sign between

me and you throughout your generations to be known that I the LORD
sanctify you / I am the Lord who sanctifies you.

32 LuST, Traditie, 122: “Nergens elders vindt men de drie termen hugqdt, mispatim en

Sabb’tor op gelijkaardige wijze verenigd. De Sabbatgebod krijgt alle nadruk, als enig
concreet gebod dat noemenswaard blijkt te zijn na de algemene vermelding van de
wetten en voorschriften.” Cf. ID., Ezéchiel, 503—504.

13
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E22012 Noreover, 1 gave them my Sabbaths, as a sign between me and

them, so that they might know that I the LORD sanctify them.

F22020 and hallow my Sabbaths that they may be a sign between me and

you, so that you may know that I the LORD am your God.”

I shall apply again Lyons’ two sets of criteria used to determine directio-
nality and purposeful use. In the case of Ez 20, three of the criteria of directi-
onality deserve attention: modifications, interpretative expansion and conflation.

a. Modifications

It should be stressed that the Sabbath is described as a sign between God
and Israel only in Ex 31,13b.17 and Ez 20,12.20. Further, the modification
concerning the style and genre need to be highlighted. Ex 31,13b(.17) records
God’s commandment in the 1% person sg., whereas in Ez 20,12.20 the divine
speech evokes God’s history with His people. The commandment of Ex 31,13b is
remembered in Ez 20,12.20 as a past event, the time when Israel received the
Sabbath commandment.

The following modifications are detectable in Ez 20,12: (1) the adverb of
emphasis X in Ex 31,13b is replaced by the conjunction 03 in Ez 20,12. 3 most
likely marks the climax of a series of situation, in this case the series of divine
statutes and ordinances, all the more so as it is accompanied by the conjunction 1:
on (and also, moreover).** Thus, o3 opens Ez 20,12 probably to emphasize the
message and to connect it to the preceding verses (vv. 10-11). Accordingly, God
did not merely lead out his chosen people from the Egyptian slavery but also
gave them His Sabbaths. (2) Instead of the verb ¥, the verb 1n1 is used with the
prepositional phrase an?. Hence, the command is transformed into a recalled
event. (3) The second part of v. 12 is also adapted to its new context: instead of
the conjunction *> that introduces the motivation of the commandment in Ex
31,13c, the infinitive construct ni% is applied to describe the “original” purpose

33 The English translations generally follow NRSV and JPS but include some emendation

for the purposes of highlighting the topic of the present paper.

Bruce K. WALTKE and M. O’CONNOR, An Introduction to Biblical Hebrew Syntax,
Winona Lake, IN: Eisenbrauns, 1990, 586, 663. 03 can also be used as an item adverb
and as signal of a final climax (p. 663). Takamitsu MURAOKA notes that 0} possesses an
“additive force” in the great majority of the cases, even if it is used to express “the
asseverative-emphatic force” (Emphatic Words and Structures in Biblical Hebrew,
Jerusalem: Magnes, 1985, 143-146).
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of giving the Sabbath to Isracl.*® (4) The purpose, however, coincides with the

motivation of the commandment, i.e., the Sabbath was meant to serve as a sign to
the people so that they may know that God is sanctifying them. One slight modi-
fication, however, is found in this purpose as well: the noun 03°n17% (throughout
your generations)’® is left out. This seems to emphasize the changed
circumstances: the Sabbath commandment given to Israel to serve as sign for
generations is recalled here as a past event; at the moment of God’s speech the
future of the broken relationship is not secured. Moreover, the changed addressee
is also marked by the lack of the noun 03°n777: the commandment in Ex 31 is ad-
dressed directly to the chosen people in the 2™ person pl. In Ez 20 the reference
to the people is in the 3™ person pl. and embedded in God’s speech to Ezekiel.

Ez 20,20 contains a number of modifications in comparison with Ex
31,13b and Ez 20,12. (1) The addressee is different, since in Ez 20,20 God states
that He also gave the Sabbath commandment to the second wilderness genera-
tion. (2) The imperative preserves the character of commandment, but the verb is
changed: w7p is used instead of °nW or jn1 to describe the obligation of the second
generation with regard to God’s Sabbath. (3) The verb 11 occurs in we-gatalti in
Ez 20,20 whereas v. 12 has the infinitive construct n1°7%. The we-qatalti, howe-
ver, fits perfectly into the context of a commandment as it normally used to
express a process which has not yet begun at the moment of the announcement.’’
Jotion and Muraoka show that the we-qatalti carries similar values as the yigtol
and it is used for an action subsequent to another one.”® The infinitive construct
N9, in agreement with its context, signifies a logical succession (motivation).*’
(4) At the end, v. 20 has God’s name 0°77%X, over against v. 12 and Ex 31,13b
which include the participle of WP (2oW7pn / awipn): I the Lord am your God
(Ez 20,20) vs. I the Lord who sanctify you/them (Ex 31,13b; Ez 20,12). Thus Ez
20,20 corresponds to the expanded locutionsa°72x M *1x in Lev 19,3b (H).*°

% For the various uses of the “infinitive with the preposition 2”: WALTKE, O’CONNOR,

Biblical Hebrew Syntax, 606. Here the infinitive of 77 with =% is meant to express the
purpose or result, and at the same time it introduces a purpose clause.

36 Ex 31,17 uses 29w (forever).

37" Jan JOOSTEN, The Verbal System of Biblical Hebrew: A New Synthesis Elaborated on
the Basis of Classical Prose, Jerusalem: Simor, 2012, 15.

Paul JOUON and T. MURAOKA, A Grammar of Biblical Hebrew, Roma: Editrice
Pontificio Istituto Biblico, 22008, 367-368.

Cf. WALTKE, O’CONNOR, Biblical Hebrew Syntax, 523.
LYONS regards both m:7° °1x and 02°1%% M7 °IXR as locutions of H (Law, 72).
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b. Interpretative expansion

In both Ez 20,12 and 20 the verb 77°77 is an interpretative expansion because
the verses express the purpose of the Sabbaths (v. 12) and the logical conse-
quence of hallowing the Sabbaths (v. 20). Lyons does not mention the interpre-
tative omissions, but the lack of 03°n7% in these verses may be considered as part
of the interpretative endeavour.

c. Conflation

As it was already pointed out, Ez 20,20 uses the longer locution 77 *IX
02°777X. This modification results from the conflation of the shorter form of the
Sabbath commandment in Lev 19,3b and the 02°7%X 77 *3X locution in H, more
specifically Ex 31,13b.

Of the criteria that determine the intentionality behind the use of Ex 31,13b
the following are fulfilled: the frequency and distribution of the locution, the
awareness of context, the availability of options and the interaction with the
source text.

a. Frequency and Distribution of the Locution

Lyons examined the significant occurrences of locutions with the help of
the frequency and distribution criterion presented by Schultz. In his study,
Schultz formulated the following guiding question: “Do the shared locutions
occur in a significantly higher proportion in the source and target texts than in
other texts?”*! Thus, I have already underlined that Ex 31,13b and Lev
19,3b.30a; 26,2 are the only occurrences of the shorter form of the Sabbath
commandment in the Pentateuch. I have also pointed out that Ex 31,13b relies
on H as well as on the covenant traditions in Gen 9; 17, and as a consequence, a
unique expression of the Sabbath commandment came into being. This unique
expression in Ex 31,13b occurs twice in Ez 20. These two occurrences are
parallel in a certain sense since once the commandment is addressed to the first
wilderness generation and once to the second one. Consequently, in my view
the intentionality behind the use of Ex 31,13b is detectable.

b. Awareness of Context

The combined use of the locutions in Ex 31,13c and the longer locution
from H (22°7%% M7 °1X) seems to be an evident sign of the scribes’ awareness of

4 LYONS, Law, 68. Cf. SCHULTZ, Search for Quotation, 223, 231.
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the literary relationship between Ex 31,13 and Lev 19,3 (or simply H), all the
more so as the reference to God asaw7pn M *Ix occurs only once in Ezekiel.*

c. Availability of Options

The scribe of Ez 20,20 had two options to formulate the Sabbath com-
mandment, the original locution with the verb °n% and that in v. 12 with the verb
1n1. Nevertheless, he opted for a third verb to express the same idea, namely ¥7p.

d. Interaction with the Source Text

The verb ¥7p may point to the interaction with the source text because the
root W7 occurs in the immediate context of Ex 31,13b, in vv. 14b and 15b. The
possibility of the interaction with the longer form of the Sabbath commandment
(core commandment) should not be excluded since the Sabbath commandment in
Ex 20,8.11 and Dt 5,12 also has wp.

Based on these criteria we can summarize the techniques applied in Ez
20,12.20.% First, the difference between these two verses (Ez 20,12.20) may
reflect the purposeful use of the source material: Ex 31,13b applies the verb of
command ¥n1 (observe, keep), whereas v. 21 has the verb 1n1 (give) and v. 20
includes the verb p7w (hallow). Second, with respect to the presentation of the
source material, Ex 31,13b is embedded in God’s speech to the prophet. Lyons
also notices this detail remarking that Ezekiel never employs citation formulae
when he uses locutions from H. Further, Lyons considers Ex 20,10-13.23-24 as
an example for the use of H as an “external entity” in God’s review of Israel’s
history (Ez 20,11 par. Lev 18,4-5).** Third, conflation occurs especially in Ez
20,20, which most probably combines Ex 31,13b and Lev 19,3b. Fourth, there
are remarkable signs of integration, such as the adjustments of the person and
number of the verbs according to the new context: (1) in Ex 31,13b the verb
Mmwn in yigrol 2™ person masc. pl. functions as an imperative in the
commandment; in Ez 20,12 the verb °nni1 in gatal and 1% person sg. has a
descriptive function, while in Ez 20,20, the verb 17p in piel imperative masc. pl.
is used as an explicit command. (2) The piel participle of W7p has the pronominal
suffix of the 2™ person masc. pl. in Ex 31,13b (2sw7pn) while the same participle
has the pronominal suffix of the 3" person masc. pl. in Ez 20,12 (awpn). Fifth,
the (re)interpretation of the Sabbath locution is one of the most remarkable

2 The other ways of reference to God are: M 217R (vv. 3 [twice], 5, 31, 33, 44), 7 IR

2719R (vv. 5, 7, 19, 20) and i "R (vv. 26, 38, 42, 44).
In the discussion of the techniques I rely on the terminology used by LYONS, Law, 76-78.
LYONS, Law, 80.
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techniques applied in Ez 20. The Sabbath may be seen as a sign of the covenant
between God and the first generation of the chosen people as well as the sign of
the renewed covenant with the second generation because of three reasons: (1)
the Sabbath locutions occur right after the evocation of the giving of the law (vv.
11&19); (2) the elements in Ex 31,13b(.17) that I identified as possible allusions
to the covenant (2:1°2°21°1°2, NMX) are taken over verbatim, and (3) the covenant
itself is not mentioned throughout Ez 20 although the chapter presents the history
of God’s relationship to Israel. Therefore, in my view, the Sabbath occupies a
central position in Ez 20 as an emphatic commandment. Additionally, Ez 20
creates a special connection between the Sabbaths and the exile:** the exile was
brought about not simply by the failure to observe the covenantal laws, but also
specifically by the profanation of the Sabbath.

The relationship between Ex 31,13b and Ez 20,12.20 remains to be
addressed here. It should be noted that the scholarly debate is limited to Ex 31,13
and Ez 20,12 and authors envisage three possible options: Ex 31,13 depends on
Ez 20,12; Ez 20,12 depends on Ex 31,13,% or both rely on a common Priestly
tradition.*’

I would exclude the third option for several reasons. The so-called
“common Priestly tradition” coincides with Lev 19,3b.30a, and 26,2 is ascribed
to the H. Theoretically, Ex 31,13b and Ez 20,12 could have developed
independently from a common source, but there are too many shared elements to
be ascribed to a coincidence. For instance, the Sabbath is presented as sign
between God and Israel (Ex 31,13b.17 and Ez 20,12.20). In Ex 31 the sign is
meant to express the notion of eternal covenant (v. 16,29 n>72). Although in Ez
20 n>m2 does not occur at all, the evoked relationship between God and Israel
obviously signifies the covenant. Finally, both Ex 31,13b.17 and Ez 20,12.20
define the Sabbath within the holy—profane dichotomy.

Furthermore, I would also exclude the first option (Ex 31,13 depends on Ez
20,12). On the one hand, Ez 20, in which the Sabbath locution is embedded,
expresses a strong accusation theology. On the other hand, I have argued that Ex
31,12-17 is a collection of Sabbath commandments attempting to incorporate
every possible formulation. The notion of indictment does not occur however in

¥ LusT, Traditie, 125; Leslie C. ALLEN, Ezekiel 2048 (WBC 29), Dallas, TX: Word
Books, 1990.

Moshe GREENBERG describes Ez 20,12 as “a virtual citation of Ex 31,13”; Ezekiel 1-20:
A New Translation with Introduction and Commentary (AB 22), Garden City, NY:
Doubleday, 1983, 366.

Here I rely on LUST’s summary: Traditie, 123.
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Ex 31. The reference to the possible profanation of the Sabbath in Ex 31,14 can
hardly be dependent on Ez 20. Instead, in my opinion, it reflects the theological
background of Leviticus (and of H).

Consequently, analyzing the literary connections between Lev 19,3.30;
26,2 and Ex 31,12-17, and between Ex 31,12-17 and Ez 20,12.20, I find it most
likely that Ez 20,12.20 depend on Ex 31,13. Nonetheless, one may ask why only
the shorter form of the Sabbath locution from Ex 31,13.14.17 is reused in Ez 20,
although Ex 31,12-17 reflects a rather large collection of Sabbath command-
ments? Obviously, we cannot know for sure the redactional intention.
Nevertheless, one possible answer is that the redactor(s) / scribe(s) of Ez 20
might have been interested above all in H (in the case of the Sabbath, in Lev
19,3.30; 26,2), therefore, their primarily source were the Sabbath commandments
in Lev 19 and 26. Consequently, Ex 31,13.14.17 as a further interpretation of the
same commandment of H might have served as a source of inspiration, without
playing crucial role in Ez 20. As a consequence, we encounter a new
interpretation of the Sabbath which draws on Ex 31,13 and Lev 19,3b.30a; 26,2.
The picture concerning the Sabbath in Ez will be completed in the following
section where I discuss the other Sabbath references.

Ez20,13.21 and Ez 20,16.24

E220.3 Byt the house of Israel rebelled against me in the wilderness; they
did not observe my statutes but rejected my ordinances, by whose
observance everyone shall live; and my Sabbaths they greatly profaned.
Then I thought I would pour out my wrath upon them in the wilderness, to
make an end of them.

22021 Byt the children rebelled against me; they did not follow my statutes,

and were not careful to observe my ordinances, by whose observance
everyone shall live; they profaned my Sabbaths. Then I thought I would
pour out my wrath upon them and spend my anger against them in the
wilderness.

22016 pecause they rejected my ordinances and did not observe my
statutes, and profaned my Sabbaths; for their heart went after their idols.

F22024 bocause they had not executed my ordinances, but had rejected my
statutes and profaned my Sabbaths, and their eyes were set on their
ancestors’ idols.

As noted already, these parallels in Ez 20 are meant to compare the
rebellious acts of the two wilderness generations, namely the rejection of the
statutes and ordinances on the one hand and the profanation of the Sabbath, on
the other. Interestingly, these verses reflect a change of the verbs that express the
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rejection of the laws, whereas the profanation of the Sabbath is expressed in the
same way. It should also be noted that the definition of the Sabbath within the
holy—profane dichotomy is known already from Ex 31,14, the second
commandment of the collection in Ex 31,12-17. Thus, as it was mentioned above,
presumably Ez 20 draws on Ex 31,12-17 and on the shorter form of the Sabbath
commandment in H.

In what follows I discuss the thematic and lexical connections between Ez
20,13.21 and Ex 31,14 as well as H. Of the criteria for determining directionality
the following are fulfilled: modification, conceptual dependence and
interpretative expansion.

a. Modification

The most prominent modification is the transformation of the Sabbath
commandment found in Lev 19,3b.30a; 26,2 and probably Ex 31,13b (H) into an
accusation, under the influence of Ex 31,14:

Y

1AYN SNN2YTNN 1991 *NNAY-NX

The techniques are similar to those I have described above in the case of
Ez 20,12.20: (1) change of verbs: instead of the verb of command “»% the verb
9%n is introduced. I have already pointed out that the verb %n as well as the holy—
profane dichotomy belong to the characteristic feature of Leviticus, especially of
the H. Thus, the change of the verbs might have depended on H and on Ex 31,14.
(2) Changes of tenses, persons and numbers arise for “n% and %%1. On the one
hand, the verb % occurs in the 2™ person masc. pl. imperative and expresses a
command for the present / future generations. On the other hand, the verb %51 is
attested in the 3™ person masc. pl. piel gatal and expresses an accusation against
those generations. These techniques foster the integration of this accusation into
the historical retrospect in Ez 20. This technique of transformation is recurrent in
Ez, moreover, it occurs in the immediate context of the Sabbath accusation. As
Lyons argues, Ez 20 transforms the commands of Lev 18,4-5 into a prophetic
accusation®®, i.e., vv. 13ab // 2lab; vv. 16ab // 24ab can be identified as
accusations created on the basis of Lev 18,4-5.

b. Conceptual dependence

The criterion of conceptual dependence is easily detectable in the changes
of verbs. The holy—profane dichotomy is to be related to the H, and the

#® Lyons, Law, 115-116.
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presentation of the Sabbath commandment in the light of this dichotomy occurs
for the first time in Ex 31,14. In brief, Ez 20 reflects literary and ideological
dependence on both H and Ex 31,14.

c. Interpretative expansion

At the end of the second set of accusations (vv. 16d // 24d), an interpre-
tative expansion or explanatory comment is added, which is meant to explain the
accusation. These verses identify idolatry as the offense behind the accusations.

In what follows, I examine the purposeful reuse of the material from H and
Ex 31,14 looking at the frequency and distribution of locutions, the awareness of
the context and the interaction with the source text.

d. Frequency and Distribution of Locutions

In light of Schultz’s suggestion regarding the higher proportion of shared
locutions in source and target texts (mentioned above),*’ our statistic shows that
we encounter the significant occurrences of the locution 1751 *nnaw-nx. The
accusation 17917 °*nnaw-nX is attested only in Ezekiel: four times in Ez 20 (vv. 13¢
// 21¢; 16¢ // 24d), once in Ez 23,38 (verbatim) and once in Ez 22,8 (%97 is in the
2" pers. fem. sg.: N951 *NNW-NX).

e. Awareness of Context

The most striking example of awareness of context is the use of the verb
59n. In Ez 20 there are two things that can be profaned: God’s name (vv. 9, 14,
22, 39) and His Sabbaths (vv. 13, 16, 21, 24). The verb %1 occurs altogether
eighteen times in the Pentateuch: sixteen times in Lev which coincides with the H
and twice in Ex 20,25; 31,14. In most cases the object of profanation is God’s
name (seven times).’® As noted, most likely Ex 31,14 draws on the H and it
introduces a completely new interpretation of the Sabbath, based on the holy—
profane dichotomy.’' As a consequence, the use of %51 in Ez 20 may prove the
scribe’s awareness of both contexts, H and Ex 31,14.

¥ Ez 20,12.20 and Ex 31,13b, cf. Frequency and Distribution of Locutions: “Do the
shared locutions occur in a significantly higher proportion in the source and target texts

than in other texts?” (SCHULTZ, Search for Quotation, 223, 231).

0 Also the sanctuary (four times), the land (once), the sacrifice of well-being (once) and

the priests (four times).

>' Ex 20,25 deals with the profanation of the altar, highly suggesting the literary

dependence of Ex 20,25 on H.
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Schultz mentions the interpretative expansion or, in his words, the
“appended explanatory comment™ as criterion attesting the awareness of the
context. In the present case, the statements concerning the idols may be con-
sidered as interpretative expansions in vv. 16d // 24d. This type of interpretative
expansion is added only after the second set of accusation (vv. 16 // 24) most
probably to indicate the nature and degree of the offenses.

f. Interaction with the Source Text

Lyons shows that the most obvious sign of the interaction with the source
text is the presence of creative interaction, which may include the techniques of
reinterpretation, creating new arguments etc.> In our case there are two striking
examples of creative reinterpretation: the prophetic accusation (1771 *nnaw-nx)
and the explanatory comment about idolatry ( 777 027 07°2193 "X °2 and >X)
Q7Y 17 oNiaR *2193). Again, the prophetic accusation is a reinterpretation of the
Sabbath commandment on the basis of Ex 31,14. In this way, Ex 31,14 is reused
in a new context. In Ex 31,14, the verb %71 occurs as a possible example of
violation the Sabbath, whereas in Ez 20,13.16.21.24 it expresses the severity of
the transgression. The introduction of the theme of idolatry, expressed by the
noun 7173, may be a good example of interaction with the source. As a result, Ez
20 adds a new way of transgressing the Sabbath commandment, by turning to the
idols of the ancestors.

To sum up, Lyons’ criteria allowed me to define the direction of the
literary dependence between the H and Ez 20 with regard to the Sabbath
commandment. A more detailed examination of the use of the Sabbath locution
or the shorter commandment in Ez 20 revealed a purposeful use of the Sabbath
locution. Moreover, it became evident that Ez 20 draws both on H and Ex 31,14:
the holy—profane dichotomy most likely comes from Lev (H), being applied for
the first time to the Sabbath in Ex 31,14. Thus, the shorter form of the Sabbath
commandment was reused and reinterpreted in Ez 20 in the light of Ex 31,13-14.
Due to the interpretative redaction techniques, the Sabbath commandment is
presented as an accusation against the ancestors (the two wilderness generations),
which perfectly fits into God’s speech addressed to the prophet. The
transformation of the commandment into an accusation is one of the most typical
tech